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Abstract: KARASSYOVA, Svetlana. Orthodox Religiosity in Modern Belarus: After Tradition’s
Break (Preliminary Data). Religiosity in Belarus, one of the post-Soviet republics, is deter-
mined today by a strong pre-revolutionary (1917) influence of the Orthodox tradition (suc-
cessor of the Byzantine Christianity); the remaining of directive atheism of the Soviet period;
the rapid post-Soviet revival of religiosity; the domination of forms, ethnocultural religiosity
since the mid-2000s. The following stabilisation of growth of confessional structure of relig-
iosity in the country contributed to the growth of consciousness in religious stance of the
population, which is proved by the represented data.
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Abstrakt: KARASJEVA, Svetlana. Religiozita v sti¢asnom Bielorusku po tom, ¢o bola pretrh-
nutd ndboZenskd tradicia. Religiozita v Bielorusku, byvalej sovietskej republike je dnes
ur¢ena viacerymi faktormi: predrevolu¢nym vplyvom pravoslavnej tradicie (nasledovatelia
byzantského krestanstva); pozostatkami nariadovaného ateizmu sovietskeho obdobia; rapid-
nym post-sovietskym ozivenim religiozity, dominanciou foriem, etno-kultirnou religiozitou
od polovice prvej dekady 21. storocia. Nasledna stabilizécia rastu nabozenskej $truktuiry re-
ligiozity v krajine dopomohla rastu uvedomenia si nabozenského postoja populacie. Sved¢ia
o tom fakty prezentované v prispevku.
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One of the ideological components in the pre-revolutionary (1917) Russia was the tradition of
hesychastic prayer’, going back to Byzantine tradition. The ideal of Russian hesychastic practice
was a personal transfiguration and further transfigured service to God and the people, and the
world.

This idea later became the basis for one of the programmes of Russian religious philosophy.”
At the beginning of the XX century, this programme was made topical by its creators (N. Berdyaev,
Fr. Sergius Bulgakov, N. Trubetskoy et al.) as one of the alternatives for “saving” (as in, revival and
enlightenment of) Russia.

Both religious and religious-and-philosophical traditions were interrupted in Russia, for the
first time in 1917 (with socialist — and atheistic - revolution) and then in 1922 (with the famous
“philosophers’ ships”, banishment of the non-Marxist philosophers from the country).

OmKposeHHvle pacckasvl cmpanHuxa 0yxosHomy ceoemy omuy. Mocksa 2009.

COJIOBBEB, Bragumup Cepreesud. Ymenus o 6ozouenoseuecmee. Mocksa 2014; BEPISTEB, Hukonait
Anekcaupiposud. Pycckas udess. Cankr-Iletep6ypr 2008; ®JIOPEHCKNM, Iasen. Anexcandposu.
Cmonna u ymeepacoenus ucmunvl. Mocksa 1990.
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The above-mentioned religious programme, salvation through ascetic transfigured serving of
God and the world, was not mainstream in the interrupted Orthodox tradition.’

The basic model of the pre-revolutionary Orthodoxy was the authoritative-communal one.
Individual religiosity, hesychastic in particular, gave just individual, though striking, examples
throughout centuries: Cyprian, the Metropolitan of Kiev (XIV); Sergius of Radonezh (XV); Nil
Sorsky (XV); Paisius Velichkovsky (XVII).

After the fall of USSR in 1991, its former republics witnessed a rapid revival of religiosity. Basic pre-
revolutionary religious traditions (especially Orthodoxy) gathered their followers rapidly and massively.

Since Orthodoxy was a dominant religious tradition in Belarus, just as in Russia in the pre-
-revolutionary times, a logical question arises: which model of religiosity was restored in Belarus,
same as in Russia, after the Soviet intervention?

Almost all post-Soviet surveys (in both countries) demonstrated a formal nature of the resto-
red religiosity:* people declared themselves adherent to a certain religion, including Orthodoxy,
due to ethic-cultural memory - a Russian is Orthodox, a Tatar is Muslim, a Polish is Catholic,
a Jew is Judaist, etc. What exactly stands for “Orthodox” or “Muslim” or other religions did not
matter for a long time; it was only important to bring back the original identity.

Sociologists have called this phenomenon an ethnic-cultural or declared religiosity, i.e. lacking
proper (religious) meaning.®

But formal religiosity has gradually recovered its authenticity; first of all, on individual or
micro-level, in small numbers. Speaking of the social, or macro-level, the processes of institutio-
nalisation (in Russia) and communal consolidation (in Belarus) took place. In Russia, Orthodox
revival moved into the sphere of inner politics; in Belarus, into communal collectivism.

In both cases, macro-processes started dominating over micro-processes, which meant, and
still means, a weak individual component of religion, a level on which the very work of reaching
salvation though the transfigured serving of God and the world takes place.

Studying religious population of Belarus in 2012—2014° shows the same peculiarity - the res-
pondents understand religion as an abstract value and/or as a comfortable communal environ-
ment. Religion is, for the Belarusian, still a symbol of identity, not a life programme. Nonetheless,
a question arises: is there at least some background or hope for reviving the pre-revolutionary tra-
dition of deep and active individual (in particular, hesychastic) religiosity, which was not strong,
but important in Russian Orthodoxy?

The diagrams’ below describe the followers of 19 religions, denominations and movements in
Belarus; however, the general tone is largely set by the representatives of Orthodoxy (47.3 % of the
respondents).

* CKOBIOBA, Mapus (monaxuHs). Tunbl penurnosHoit xmnsuu. Mocksa 2002. IlepkoBHBII BeCTHMK
(Church Journal) published by the Holy Synod of the Russian Orthodox Church (1901-1916). Weekly
edition with additions. Saint-Petersburg.

¢ KAAPUAVHEH, Kummo - ®YPMAH, JImutpuit Ebumosud (eds.). Cmapoie Lepxsu, Hosvie 6epyroujue.

Penuzus 6 maccosom cosnanuu nocmcosemcxoii Poccuu. Mocksa; CaHKT-HeTep6};pr 2000.

HOBUMKOBA, JInuaus TeopruesHa. Penuzuostocmy 6 benapycu na pybesice 8exos: meHOeHUuU 1 0co6eHHO-

cmu nposienenus (coyuonoeudeckuti acnexm). Munck 2001.

¢ KAPACEBA, Cpernana IennagbesHa - [IIKYPOBA, Enena BanepbeBHa. MHOrOMepHBIIT KpocckoHdec-

CHMOHAJIBHBIN HOAXOJ, K MCCIEOBAHNIO PETUTMO3HOCTI B Bemapycn: akTyanbHOCTD ¥ KOHLIENTYasn3a-

uus. In: Coyuonoeus, 2012, ¢. 3, p. 123-133.

All the diagrams contain data of the republican research reflecting some characteristics of identification of

the religious part of the post-Soviet (i.e. post-atheistic) Belarusian population, which has witnessed a “re-

ligious boom”. The main question of the research was: what do people mean by identifying themselves as
religious, as Orthodox in particular, what are they ready to do for their faith. For the methodology of the

research, see: KAPACEBA - IIIKYPOBA, MHOroMmepHslit KpoccKOH}eCCHOHaIbHbII ITOAXOR, p. 123-133.
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What is the role of faith (religion) in your life?

Don't know My_fglth
Other i (religion)
3% .
reminds me of
my historical
and cultural
roots
12%

My faith
(religion) gives
me the ideals

My faith

(religion)
completely and values
defines my life which | follow
41% 43%

What are you ready to do following your faith (religion)?
To tell others about your faith (religion), to preach

| don’t need
this
4% _

Not ready at all
5%
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To protect your faith (religion) in arguments if necessary

Not ready Rather not
atall ready

idon't
thi
5%

't know
5%

To live in accordance with what you believe in, with your religion’s doctrine

| don’t need _all 1% ready Don’t know

this 1% \‘ 6%

Haknesdy at Rather not
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To sacrifice material wealth for your faith (religion)

I don’t need
this
3%

Not ready
atall
4%

To sacrifice your work, career, social status for your faith (religion)

| don’t need
this
5%

Not ready
at all
5%
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To sacrifice family relationship for your faith (religion)

If necessary, give life for your faith (religion)

I don’t need
this

2
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Do you constantly control whether you comply with the demands of your religion:

« in your thoughts

Itisirrelevant
for my religion

il%

Don’t control
3%

o in your words

for my religion

Don’t control Itisirrelevant

3%
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You think that the goals of religious life can be achieved by you:

|222]

o in your deeds

Don’t control f Itisirrelevant

2%

for my
religion
1%

Under spiritual

leadership and

being a part of
community

2%

Ot

0,0...
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Do you belong to any religious community (group)?

62 % of those who are part of the community:
What is your position in the religious community (group)?

Carry out
administrative,
economic,
socio-cultural
and educational

functions

9%

Ordinary
member with
anirregular
participation
10%
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SUMMARY: ORTHODOX RELIGIOSITY IN MODERN BELARUS: AFTER TRADITION’S
BREAK (PRELIMINARY DATA). A pre-revolutionary Orthodox tradition in Russia (which
included the territory of Belarus as well) originated in the idea of Byzantine Hesychasm
about personal transfiguration and the transfigured serving of God. The topic of the transfig-
ured serving (including secular one) was a Russian continuation of this idea. Nevertheless,
although the topic of personal transfigured serving was respected in the Russian Orthodoxy,
it did not become the fundament of religion: mass Orthodoxy in Russia was authoritative
and directive by nature. After a break in tradition during the Soviet period (1917-1991) and
during its following rapid revival, mass restoration of religious memory took place. It ex-
pectedly took shape of the mass pre-revolutionary variant of Orthodoxy, authoritative and
communal. This type of Orthodoxy is executed in Russia in active interaction of the Church
and the State; in Belarus in civil collectivism. It is only in recent years that the stabilisation
of mass growth of religiosity has led to the growth of individual consciousness in religious
stance of the followers of Orthodoxy and other denominations. The represented data illus-
trate various aspects of religion’s significance for its followers.
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